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In his lectures on Kantian and post-Kantian Philosophy, he had been in 
the habit of dictating certain paragraphs in order to elucidate particularly* 
difficult portions of the teachings of the philosophers whom he was dis- 
cussing. In order to save time, however, he decided to publish these 
dictated parts, which made it necessary to give a connected account of the 
entire period with which he was dealing. The Hilfsbuch is the result of 
these labors. It considers the following thinkers : Kant, pp. 1-27 ; Fichte, 
pp. 27-29 ; Schelling, pp. 29-35 ; Schelling's Adherents, pp. 35-38 ; 
Hegel, pp. 38-46 ; Herbart, pp. 46-52 ; Schopenhauer, pp. 52-57 ; The 
Hegelian Left, Strauss and Feuerbach, pp. 57-58 ; Fechner and Lotze, 
pp. 58-63 ; Hartmann and Nietzsche, pp. 64-66. 

The book does not, of course, intend to take the place of Falckenberg's 
larger work, nor is its object to serve as an introduction to the history of 
Kantian and Post Kantian Philosophy. The reader would find it much 
more difficult to read and understand than a larger and more comprehen- 
sive manual. It is a resume of the systems, an abstract, or epitome, and 
like such things presupposes a reasonable knowledge of the subject. It 
will prove useful to students desiring to review the period with which it 
deals, and to fix the important parts of the different systems in their minds. 
It is clearly written and well arranged. 

Frank Thilly. 

Christian Mysticism. By William Ralph Inge. London, Methuen & 
Co.; New York, Charles Scribner's Sons, 1899. — pp. xiv, 379. 

This book consists of theBampton lectures for 1899, anc * is intended by 
its author to advance the main purpose for which those lectures were 
founded, "the confirmation and establishment of the Christian faith." 
The method of the book is mainly historical, and most readers will find in 
it quite as full an account of the Christian mystics as they will desire, while 
not a few, I think, would have been satisfied with much less. The first 
chapter is devoted to the general characteristics of mysticism, and a few 
extracts will show what Mr. Inge understands by the term. He says : 
" Religious mysticism may be defined as the attempt to realize the presence 
of the living God in the soul and in nature, or, more generally, as the at- 
tempt to realize, in thought and feeling, the immanence of the temporal in 
the eternal and of the eternal in the temporal " (p. 5). How this realiza- 
tion is to be effected we are only very vaguely informed, but "we have," 
he says, ' ' an organ or faculty for the discernment of spiritual truth, which, 
in its proper sphere, is as much to be trusted as the organs of sensation in 
theirs ' ' (p. 6). The mystic, we are told, must pursue a path which is likened 
to a ladder leading up to heaven, and this " scala perfectionis is gener- 
ally divided into three stages. The first is called the purgative life, the 
second the illuminative, while the third, which is really the goal rather 
than a part of the journey, is called the unitive life or state of perfect con- 
templation " (pp. 9, 10). The first of these stages includes the practice of 
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the civic and social virtues, and thus, as the author expressly says, "they 
occupy the lowest place" (p. 10). The 'highest stage' is characterized 
by ' vision ' and ' ecstasy,' and appears to be a state of mind in which the 
imagination runs riot without any restraint from reason or common sense. 

Pages in illustration of what is meant by Christian mysticism might be 
quoted, but doubtless the readers of this Review are already sufficiently 
familiar with it. It is well to add a word, however, on the relation of mys- 
ticism to pantheism, especially as Mr. Inge has tried to show that the two 
things are quite distinct. Pantheism, he says, is a pit for mysticism to avoid, 
but is not involved in its first principles, and yet he will not quarrel with 
those who say that mysticism is " the Christian form of pantheism" (p. 
122). That the latter statement is nearest the truth will be obvious to 
the reader of this book, the numerous passages which the author quotes 
from the mystical writers being almost all Pantheistic, though the personality 
of God is recognized in a few of them. I must add that Mr. Inge is firmly 
convinced of the great importance of mysticism, and seems to think that it 
is destined to be the religion of the twentieth century. 

What then, really, is mysticism, when all disguises are stripped off and 
it is seen in its true character ? Obviously, it is a species of mythology, 
noway superior, intellectually or morally, to Homer's mythology, and de- 
cidedly less entertaining. It is a product of imagination, not of reason, and 
is at the opposite pole from philosophy. Its moral character is well indica- 
ted by the fact that it assigns to virtue the lowest place in the religious life, 
that fact alone showing that mysticism is wholly unfit to be a guide and in- 
spirer of humanity. What the religion of the future will be, it is too early 
to predict, but let us devoutly hope that it will be something better than 
Christian mysticism. 

James B. Peterson. 
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1900. — pp. 306. 

Ethics and Religion. A collection of Essays. Edited by the Society of 
Ethical Propogandists. London, Swan Sonnenschein & Co., Ltd., 
1900. — pp. ix, 324. 

The Christian Conception of Holiness. By E. K. Askwith. London, Mac- 
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